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Abstract:
 
In this research paper, I seek to clarify the features of the scientific and philosophical project of Abu al-Walid Ibn 
Rushd
, through his text, focusing on the problems of man, the state, and cultural environment, and the various dimensions he discussed, and the fields he addressed, such as education, politics, culture, and the dialogue of minds and religions in a single society and state (Andalusia). A reality that converges with the contemporary world with its problems in form. We attempt to weave a theoretical and cognitive approach to address the problem of raising the individual on logic, dialogue, and cultural coexistence. In our research, we seek to bring together the fragments of Ibn 
Rushd's
 production and highlight the extent to which it is possible to achieve harmony between theory and practice and coordination between knowledge and human values, as Ibn 
Rushd
 foresaw in his text and mind, with a multiplicity of approaches and functional integration between knowledge as a condition for a humanistic philosophical vision that consecrates the space of difference and freedom. I seek through the following stations: First: Ibn 
Rushd's
 text and cognitive and methodological diversity. Second: The 
Rushdian
 project and its fields. Third: Cognitive in specializations and dialogue between minds, societies and cultures.
Keywords:
 
Arab-Islamic philosophy, Ibn 
Rushd
, theory, application, interdisciplinary, dialogue, civilizational coexistence, The 
Rushdi
 project, religions
, 
Idjtihad
.
)Dr. Ammour Missoum[footnoteRef:3] [3:  University of Djilali Bounaama Khemis Miliana, Humanities and social sciences, Department of Philosophy, m.ammour@univ-dbkm.dz.] 

[bookmark: _Hlk215432920]
An introduction
If we are in the 21st century, what is the need to return to the texts of the philosophers of the Abbasid period (House of Wisdom) and the Andalusian period? We found the fertile stages in the history of humanity that were with man’s guidance of his mind in the weaving of his culture that is inseparable from his renaissance, and this is what researchers found floating on the surface of the waters of the Abbasids and Umayyads in the Islamic East and West until the fall of Granada in 1492, when the mind deviated from its path and the unreason triumphed with the failure of its rulings when it lost the observer. The eligibility of the vision and the many mistakes that emanate from himself
I chose to engage in weaving an approach between a civilizational experience that has its weight in cultural history and the current reality that experiences alienation and backwardness, and I chose to have the starting point for construction from the inter-vision as a necessity for the methods of authentication through the philosophical and scientific Averroist project as a model in Andalusia, which parallels the practical project of the House of Wisdom. In Baghdad, where was the coalition between doctrines and specializations and the way they were practiced in pilgrimage, proof, interpretation and documentation? Perhaps we might catch a thread to be guided by it to know how philosophy opens up and imposes itself again in our intellectual and cultural world as a contemporary life preoccupation that dedicates the philosophical act to openness and rationalization of work?
1.Cognitive and methodological diversity in the Rushdi text
        There is an agreement among those who study philosophy that Abu Al-Walid Ibn Rushd Al-Hafid (520-595 AH / 1126-1198 AD) is one of the greatest scholars and philosophers whose name was evident in the skies of Islamic and Arab culture and in the Western world, which knew him as (Averroes) in the European medieval era, or what is known. In their books in the Latin European world, in the beginning, there were many visions and readings about the real Ibn Rushd before the issuance and publication of the Al-Rushdi text, which collects authentic works from texts, articles, and books that were lost, scattered, and scattered in the libraries of the world. To the Fez School, the credit is due for collecting and re-verifying Ibn Rushd’s texts. Rushd, and within the limits of my knowledge, the last thing that came out to the reader, I found (the Rushdi text by Professor Jamal al-Din al-Alawi 1945-1992, may God have mercy on him, which was published by Dar Toubkal in 1986. Then his student, may God have mercy on him, the investigator, Professor Muhammad Musaed, added the book Al-Mustadrak on the Rushdi text, Al-Murjan Press, Meknes. (2017) after he discovered new combinations that his teacher had not seen, and he said in his brilliant opening: “What justifies the adventure of this work that we are embarking on, according to what we believe, are three justifications that we formulate as follows: The first justification: the emergence of new combinations by Ibn Rushd, including what he saw.” The late professor gave him preliminary access, including some that he was never able to read... The second justification: restoring some of Ibn Rushd’s lost compositions in their Hebrew originals to Arabic... The third justification: From time to time, we have been provided with publications of some parts. “ (Moussaid 2017,04) The Rushdie text, which is not appropriate to be attributed to the world of publications.” The author of Al-Mustadrak affirms his keenness to present the true Ibn Rushd based on the original texts after their investigation, so that the contemporary Rushdie researcher can have a solid basis for resuming the formation and establishment of Arab and Islamic philosophical awareness in light of the new changes without... We forget the stage of reviving the Rushdie project by re-investigating the pivotal books of Ibn Rushd within the framework of the Center for Arab Unity Studies with the thinker Muhammad Abed al-Jabri, may God have mercy on him (1935-2010), such as the book Revealing Methods of Evidence, which he included with a long introduction about the thought of the Cordoba philosopher and the new philosophical project that he envisioned in An approach to new philosophical and scientific trends. In fact, the task of extracting the texts after verifying them and comparing them with some of them found in the catalogs of libraries and museums around the world was difficult and cumbersome to obtain and complicated to connect the missing ones. It was a task that only a patient and skilled person could do.
        We can arrange them into categories: philosophical books: explanations and summaries of Aristotle... the book after nature, (metaphysics), the book on the universe and corruption, natural hearing, and books in which he responded to some Islamic thinkers such as Ibn Sina and Al-Ghazali in The Incoherence of the Incoherence. As for the Islamic books that are considered... An original innovation in which he spread his opinions at the stage of complete philosophical awareness, we find the book “Fasl Al-Maqal and Report of the Connection between Wisdom and Sharia” and the book “Uncovering Methods of Evidence in the Doctrines of the Sect” and the book “The Beginning of the Mujtahid and the End of the Muqtassid” in jurisprudence, and scientific books. It contains "The Book of Colleges in Medicine", "The Explanation of Ibn Sina's Arjuzah in Medicine", and "A Summary of the Book of Almagest in Astronomy"[footnoteRef:4]. [4:  . Abu Amran Al-Sheikh, Ibn Rushd: His Life and Effects, Journal of Philosophical Studies, Institute of Philosophy at the University of Algiers, No. 05, Year 3, First Semester 1998, p. 19.] 

      In addition to the tool that he adhered to in his thinking in “Explanation of Burhan” which was completed by Abd al-Rahman Badawi 1917-2002, may God have mercy on him, within the heritage series, and the summary of the book Al-Qiyas 1983 and the summary of the book Al-Baara 1981, which were completed by Mahmoud Qasim and published by the General Book Authority in 1983, and the book Al-Sophistry 1972 and A summary of the Book of Controversies 1980, which was completed by Muhammad Salim Salem, and without forgetting the efforts of Father Maurice Bouyges 1878-1951 in achieving a summary of the sayings 1983 and the book The Incoherence of Incoherence 1987, and the articles on the interpretation of Beyond Nature, Alif Minor, 1957 Ba, Jim, Ha, D, Za, Lam. , Al-Ha, published by Dar Al-Mashreq in 1990 and 1991.”[footnoteRef:5] The book on colleges in medicine, which was published in different publications, began with the publication of George Al-Qanawati 1987, C.Alvarez de Morales et J.M.Forneas Besteiro-1987, the publication of Saeed Shaiban and Ammar Talebi on the Supreme Council of Culture 1989, then The publication of Muhammad Abed al-Jabri, Center for Arab Unity Studies, 1999, and the book Mukhtasar al-Mustasfa, which was compiled by the founder of the Rushdiyyat Center, Jamal al-Din al-Alawi, 1945-1992, and published by Dar al-Gharb al-Islami after his death in 1994. In addition to the readings produced by researchers who worked on the Rushdi text and are still excavating it to this day. Texts and scrutinize scientific, philosophical and methodological terminology and approaches. [5:  . Averroes, Tafsir ma’ ba da at-tabi’a Grand Commentaire de la Métaphysique, éd, M. Bouyges, Dar el-Machreq,3edition,1990. ] 

    This, and the one who looks at this book and what came around it discovers that the Cordoba philosopher followed a strict approach in his epistemological approach at all levels of the development of his thought, from summary to major explanation, and the preamble to his books and articles reflects a focus on the scientific method and adherence to its results. This is the feature that covered the styles of writing. Averroism, in particular, was more focused on cognitive examination, and he was explicit in this methodological demand when he wrote (Fasl al-Maqal) and (Kashf an manahidj al-Ilādā), as he repeated this term eight times in the chapter to establish the legitimacy of scientific, legal, and philosophical consideration, saying: “To examine from the Sharia point of view...none of us before us has presented an examination based on rational analogy...to begin the examination of existents...we only complete the examination of existents by examining them.”[footnoteRef:6] This scrutiny and scrutiny that he called for is the basis of cognitive analysis, which I confirmed. Many modern epistemological researches, there is no doubt that he founded philosophical consideration on scientific, legal, and technical justifications that are evident in many areas of the text, especially in the chapter, kashf, and in Mukhtasar al-Mustasfa. The critical and rational tendency and precise sense are evident, and the researcher discovers them without difficulty. He considered, with frank methodological expressions, the necessary introductions to articles and books, which there is not enough space to list. [6:  . . Ibn Rushd, Abu Al-Walid, The Book of Fasl Al-Maqal and Report between Sharia and the Wisdom of Communication, published by Muhammad Abed Al-Jabri, Center for Arab Unity Studies, 2015, pp. 85-94.] 

   This scrutiny and scrutinization that he called for is the basis of cognitive analysis and has been confirmed by many modern epistemological research. There is no doubt that he founded philosophical consideration on scientific, legal, and technical justifications that are evident in many areas of the text, especially in Al-Fasl and Al-Kashf, and in Mukhtasar Al-Mustasfa. The critical tendency, rationality, and precise sense are discovered by the researcher without effort and consideration, and with frank methodological expressions in the necessary introductions to articles and books that we cannot limit in this field.      	
   The same result was confirmed by the philosopher (Alain de Libéra 1948-) in his book on the truth about the sources of medieval philosophy when he said about Ibn Rushd that: “He devoted two books to criticizing the science of theology( KALAM) and reconciling wisdom with the law, the book Fasl al-Maqal, and the book Revealing Methods of Evidence, in which he expanded the relationship between the law of revelation or revelation and philosophy, and the first book in which the religious text was tested as to whether it agrees with philosophical consideration and the logical sciences that are an introduction to defending religion or not.”[footnoteRef:7]         [7:  . . De Libéra Alain. La Philosophie Médiévale-1ed-p.u.f ,Paris-1993- p 57] 

    His role model in philosophy in most cases is Aristotle, but it is necessary to clarify so that we do not fall into the pit of Ernest Renan and his false claim. The issue of Ibn Rushd’s position on the philosophy of the first teacher, we explain as follows: If the preference of Aristotle over Ibn Rushd was that he He has the complete cognitive model in a comprehensive and coherent system that he discovered in his authentic texts. We should not overlook or ignore the role of (Ibn Rushd) in redeeming “Aristotle’s philosophy, which had been distorted by his commentators and by those who presented it to Muslims. Some of his opinions were mixed with others and were directed against others.” Its purpose... And if Aristotle left the arrangement of the articles without a general theory and a comprehensive intention and without highlighting the internal connection between them... then Ibn Rushd carried out this task and transferred the classification and arrangement of the articles to a pure theory of the mind that agrees with the levels of existence”[footnoteRef:8]. [8:  . Hanafi, Hassan, Ibn Rushd explaining Aristotle, an article published in the proceedings of the Ibn Rushd Conference 1978, Algeria, vol. 1, pp. 5-120.] 

      This work that Ibn Rushd performed does not require his agreement with the opinions of the first teacher, which he presented pure and devoid of all gray. Also, returning to extrapolating the texts of explanations and summaries makes clear, in other ways, the point of Ibn Rushd’s criticism of the first teacher and his disagreement with him, because Abu Al-Walid Ibn Rushd is fully aware of Aristotle’s paganism, and if there is not enough space here to review these points, then we can Pointing to some of them, he disagreed with him regarding the meaning of occurrence and creation. If Ibn Rushd said of the ancientness of the world, then the meaning in which he believed was creation. There is a great difference between the two meanings, and their truth will become clear in the issue of the Eternal of the world”[footnoteRef:9]. [9:  . Fatahine Moussa, A New Reading in the Two Derivations, an argumentation ’s Sources and the Material of Logical Proof in Divinities between Ibn Rushd and Al-Ghazali, Dar Adlis for Publishing and Translation, 2023, p. 62] 

   He also differed from him in his conception of the soul, and said: Ibn Rushd resurrected it as the Sharia spoke of him. And in other issues, such as those mentioned in his great explanation of the book (The Heavens and the World), where he benefits from that awareness, he did not do what he did except in response to the necessity of following the Aristotelian text and being loyal to its author. It seems that his words bear quite a bit of criticism of the first teacher, But in much secrecy and whispering, he does not agree with Aristotle in what he says at the last moment of his statement on the issue of the finitude or infinity of the world”[footnoteRef:10]. [10:  . Moussaid, Mohammed, The World between Finitude and Infinity according to Ibn Rushd, Dar Al-Farabi, 1st edition, 2013, p. 82 ] 

   This statement will be true if we return to what Ibn Rash said in “Interpretation of Metaphysics” when he said: “And he made it clear that this examination is based on the examination that Aristotle presented - I mean that this request is not conceivable and the soul does not yearn for it until after The statement is that it is finite in greatness, even though it is more honorable than the first and more difficult to know.”[footnoteRef:11]  In my opinion, whenever Abu Al-Walid Ibn Rushd came across a text by Aristotle, he returned to the principles of Sharia law and the texts that it stipulates, and defended the text in terms of its authenticity, but he did not throw himself into the arms of Aristotle when it came to doctrine. For this reason, we often find him working to adapt the Aristotelian text to the features of the Sharia, as he emphasized this in (The Book of Fasl al-Maqal) when he said: “And if the matter were like this, and all that was needed for him to consider the matter of rational standards had been examined by the ancients, he would have completed Examine, perhaps we should go to their books and look at what they said about that: if it is all correct, we will accept it from them, and if there is something in it that is not correct, point it out to us.”[footnoteRef:12] [11:  . Ibn Rushd, Abu Al-Walid, Interpretation of Metaphysics, a 603, T11,edited by Maurice Puig, Dar Al-Mashreq, 2nd edition, 1967, p. 41]  [12:  . Ibn Rushd, Abu al-Walid, Kitab Fasl al-Maqal, ibid,31-32] 

   Where he says: “Whoever sees any shortcomings in what we have stated, let him excuse us... Since that was as we described, we should express our opinion here, and if what appeared to me does not explain everything, then it may be a starting point for a more complete explanation. For this reason, I now ask Friends who will read this book should put their questions in writing, because in this way we may find, if I have not yet encountered it, and if I have encountered it, as I imagine, their questions will help me to clarify it more.”[footnoteRef:13] [13:  . Ibn Rushd: Explanation of the Book of the Soul - by Aristotle - quoted from the book: Muhammad Abed Al-Jabri: Ibn Rushd, Biography and Thought, p. 18] 

   This text suggests a kind of free philosophical thinking that derives its confidence from logic and rationality. Therefore, if we look at (Ibn Rushd) in terms of the method, we find him scrutinized and verified, and even more than that, verified. Knowledge and sciences do not become obsolete in his books as long as he adheres to them. To the scientific method and is nourished by the examined knowledge that led him to transcend the silence that “was the cause of isolation, fanaticism, violence, and the deviation of the mind from its interactive path, which quickly turns into a justified imitation instead of relying on the mind to believe new matters in human life.”[footnoteRef:14].  This text carries whiffs of the discourse of the intellectual and cultural renaissance, which was inspired by the possibility of emancipation from the selective, projective treatment imposed by heritage "[footnoteRef:15]. [14:  . Chriat, Abdullah, article “The Social Question according to Ibn Rushd”, Journal of Philosophical Studies, University of Algiers, Issue 5, Hexagram 2, 1998, p. 94]  [15:  . Moussaid, Mohammed, Beyna matabeteine Ibn Rushd Ghazzali (Between the Two references, Ibn Rushd and Al-Ghazzali), House of Culture and Information, Sharjah 2014, p. 21.] 

    Abu Al-Walid Ibn Rushd focused on method before doctrine, and method is the gateway to true philosophy, rather it is the educational and communicative method by which he used to envelop the writing stage of formation of consciousness, even if the chronology of Averroist writings overlaps and sometimes crosses, as researchers attest, he never finishes a book or article, we find him starting in another then returning to it and continuing writing from the results of other books that he has not yet finished, whether with philosophers or with imitating theologians and jurists. This indicates Ibn Rushd's familiarity with cultures, the strength of his memory and the tone of his intelligence in writing. Connecting and realizing the relationships between them despite the difference in subject matter, method and terminology in which he excelled thanks to his understanding and familiarity with jointly pronounced nouns (which share a common meaning). This was achieved “with logic, what was for him a tool capable of broadening the learning of practical sciences and theoretical sciences "[footnoteRef:16]. [16:  . Ben Makhlouf Ali, pour quoi lire les philosophes Arabe, Editions, Albin Michel,2015, p139 ] 

   This was clear in the approach of his works after he moved from the necessary stage and the first abbreviations, such as the summary of Almagesti, the summary of logic, the summary of the soul, the summary of Al-Mustasfa in the principles of jurisprudence by Al-Ghazali, and other articles that express the writings of the period of youth”[footnoteRef:17]. [17:  . Al-Alawi, Jamal al-Din, Al-Matn Al-Rushdi, Ibid, pp. 45-55 ] 

    In which he sought to safeguard what knowledge is necessary for one who embarks on the path of knowledge, and he summarized the dual mission in clear words: "And to say of these things in investigation calls for a much simpler statement than this, but our saying these things was done according to what was necessary only. "And if God enlarges life and removes this distress, then we will speak of these things in a clearer, clearer and more complete way than all this, but of the destiny that we have. what I have written about these things is what is necessary for human perfection”[footnoteRef:18]. [18:  . Ibn Rushd, Abu Al-Walid, Mukhtasar Al-Nafs, quoted from Al-Alawi, Jamal Al-Din, Al-Matn Al-Rushdi, Ibid, p. 205
 ] 

    The abbreviations in which he extracted scientific statements from the works of Aristotle's Naturalism and Aristotle's Metaphysics. Here we find the style of the Cordoba philosopher laid out at the beginning of the liberation in the book The Completeness of Natural Hearing, published by Bouygues 1983, or the interpretation of Metaphysics. The observation becomes clearer. Then Ibn Rushd's vision becomes clearer in the famous Quartet ( Separation and revelation, and the beginning of the diligent, and in the incoherence of incoherence) which I consider to be the stage of field applications of science and philosophy in which he excelled in representation and reasoning, and entered the stage of cognitive integration in its modern sense, which represents innovation in curricula and knowledge in its various forms (epistemology), which we can consider as introductions to the inter-vision. In which intersections are concentrated and ratifications are tested.
2. The scientific project and its fields in the Rushdi text
   Methodological necessity requires that we start from a question that may seem simple: What established the position of Ibn Rushd the Grandson in the history of philosophy and is still the subject of in-depth studies digging into the texts of his text in the Islamic world and elsewhere? Far from the ideological readings, studies of the new revisionists, and philosophical doctrines that often reduced him to circles of criticism, heated debate, and differences over the multiplicity of forms that some trends formed about him, the text and time confirmed that they were not able to know the truth about Ibn Rushd. The truth spoken by the texts he left behind, and researchers have extracted from them what they can until now, may be the basis for intellectual, reform, and methodological projects.
    It is clear that the text contains cognitive and methodological diversity that is necessary for deep contemplation, careful consideration, continuous thinking, and procedural applications in different fields. When the Renaissance experiences confirmed that the experience must be brought from within the project, we find ourselves focusing on this factor to reveal the great rationalist project. What lies in its text, which in turn carries coherent and complementary projects, is of great importance.
    And focusing on this philosopher exactly; Because the mind has a fundamental and central place for him, that mind that is not confused with some inheritance that hinders and burdens it and with its accumulations that hinder it and create problems for it with the sciences and the method. Then the testimony of European history has proven the effectiveness of the Averroist approach and its philosophy in paving the way for the modern scientific vision. Although the Cordoba philosopher Aveiros, as they called him, worked in difficult circumstances and limited time and adversity, as he pointed out and repeated the phrase (If May God prolong my life), he succeeded in weaving ideas and opinions that he wrote in works that contained the unknown and the declared, which shaped the scientific project and established the call to furnish the home. Philosophy, with reason, wisdom, and controlling principles, aims to transcend brokenness and reparation. As long as there is a rapprochement between the 12th century and the 21st century, there must be pillars on which we can stand and take comfort in order to interrogate what Ibn Rushd’s research brought about in all the fields in which he researched and try to withdraw it and project it onto the problems of the era.
1.a. Education project to build a human being in the city      
   We chose to start with this project because it is the basis for building the individual (mind) and society or the city (awareness), and all reform and renaissance movements take education and ground education as the map in which you structure what you want, the individual you want and the city you aim to achieve, so ; There can never be a separation between politics and education. Even Aristotle spoke in the book Politics about the good man (education and morals) and the good citizen (the ruler and the servant of the government).
   And in the Rashidi project, which we find clear in its text, whether in the content of the necessary introductions or in the method he followed, since we notice that the arrangement of Ibn Rushd’s works from the necessary and the summaries to the major commentaries and the works that he invented and distinguished himself with his critical positions and new opinions such as Al-Fasl and Al-Kashf and Bidayat Al-Mujtahid and Al-Tahafut, which I consider applications of this theorizing and innovation in which we notice the procedural nature to the furthest extent, rather; he practiced, wrote and applied, “He wrote about ijtihad and what qualifies for it from arts and knowledge, and practiced in Bidayat Al-Mujtahid...and his practice of the judiciary enabled him to be preoccupied with the issues of the city as he was preoccupied with the issues of thought, so that he remained hesitant for most of his life, between the philosopher charged with theoretical contemplation and the jurist involved in the concerns of the Islamic city.”[footnoteRef:19]  [19:  . Bourchachen, Ibrahim, Jurisprudence and Philosophy in the Rashidi Discourse, previous reference, p. 361] 

    And talking about the city's concerns and the act of solving problems through thinking and application using different knowledge that varies in accuracy and overlap. This, despite the fact that Ibn Rushd did not devote an independent file to education and teaching, but the observer of the Rushdian text, if he is preoccupied and works on this topic, there is no doubt that he will find many educational and teaching rules and methods similar to what the Moroccan researcher Ibrahim Bourchachen reached in his book Jurisprudence and Philosophy in the Rushdian Discourse "talking about cities and their natures is talking about the education by which individuals are reproduced or by which the pillars are made."[footnoteRef:20].  [20:  . Bourchachen, Ibrahim, Ibid,p301] 

  This is why we find Abu al-Walid Ibn Rushd linking education and politics, because he is aware that caring for the individual is caring for the city, the virtuous man and the virtuous ruler in the virtuous city, indeed, the virtue of the individual is from the virtue of the state, unlike Aristotle, whose opinion wavered on this relationship and almost separated them at times.Ibn Rushd's educational project aims to preserve the city by preparing those who are qualified to lead the city, and the educational tendency is clear in his book "Al-Daruri fi al-Siyasah" “The Necessary in Politics,”and his articles, because he realized that building the human being is the first necessity, and the creation of the mind is higher in rank than the creation of food; because it is the antidote to deviation, violence, excommunication and terrorism. Ibn Rushd's encyclopedic burden supported by his strict logical and demonstrative thinking seasoned with the science of principles attracted the attention of Abd al-Mu'min ibn Ali, the founder of the Almohadine state, who summoned him to participate as a pillar in organizing the schools and curricula that he established in Marrakesh in the year 548 AH, when he was no more than 27 years old”[footnoteRef:21]. [21:  . Al-Jabiri, Muhammad Abed, Ibn Rushd: Biography and Thought, Center for Arab Unity Studies, Beirut 1998, p. 43. ] 

     It mimics politics, as building a human being is the same as building a state, as we find that he started them from the necessary in politics, then progressed to the major explanations and independent writing, and gave each age group its right in the curriculum and a type of curriculum, theoretically and practically, there is not enough space to expand and explain it, and we will suffice with presenting its main features to know the foundations of his educational project in the making of the mind, the child, the teacher, the judge, the ruler, the jurist, the politician, the merchant, the negotiator, the imam, the woman and the artist.. and each how they practice their duties in the city that is formed from them. Ibn Rushd’s style in rushing into this project indicates the miserable state, disturbances, dispersion, and snooping that overwhelmed his environment, as he described it, and his regret for his reality in the book “Summary of Rhetoric” and the book “The Necessary in Politics,” in which he said about the philosopher: “He has become like a human being who has fallen among ferocious beasts (striking), neither able to share in their corruption nor safe from them.”[footnoteRef:22] This indicates the specificity of Islamic society and the path to the necessity of rushing to restore justice, but how is the path to that? [22:  . Al-Jabiri, Muhammad Abed, Ibn Rushd: Biography and Thought, Ibid, p. 43. ] 

2.A. Preparing the child to think logically
      The rules of logic for him are the known and the sound mind, they are the first thing he must receive and obtain in the education stage to train him in sound thinking to distinguish between the correct and the corrupt evidence, and the true and the false judgments that are infused with the premises of thinking that he relies on when he moves from one knowledge to another until he produces it with integrity and mastery. And logic represents the scientific pillar that builds the personality of the child who will become a ruler, a judge, with the strength of (the knowledge of truth) “The most important thing for whoever wants to learn the sciences is to start first with the science of logic.”[footnoteRef:23] [23:  . . Ibn Rushd, Abu al-Walid, Interpretation of Metaphysics, Article on the Small Alpha, 995a, 14-16, edited by Maurice Bouygues, Dar al-Mashreq, p. 46] 

    He stated in Al-Daruri fi Al-Siyasah, “We must begin with the science of logic.” What he stipulated for the child, he confirmed in Al-Hakim, because when the child or the ruler with logic masters the rules of thinking, he can enter any field because he possesses the general mold, so he is “on the best of what many people are on, so that he is a man who is filled with a love for knowing the truth, like the one who is filled with that by God’s revelation.”[footnoteRef:24] We understand from this that logic keeps pace with nature and protects it from the slips that may occur in an environment in which judgments are mixed due to the difference in their intrinsic sources, which result in contradictions and confusion of understanding, so that it is not eaten by the jurists, the speakers, and the makers of speech. “And learning logic and persevering in its use facilitates the path to standing on the truth, in all matters.”[footnoteRef:25]    [24:  . Ibn Rushd, Abu al-Walid, Ibn Rushd’s Natural Letters, edited by George Kanawati, Said Zayed, Egyptian General Book Authority, 1987, p. 275 ]  [25:  . Ibn Rushd, Abu Al-Walid, Explanation of Al-Burhan, edited by Abd al Rahman Badawi, 1st ed., 1984, Kuwait, p. 460] 

    This learning and training in the methods of reasoning brings the individual closer to the authority and society in general, and brings the mind closer to the text, and even makes the rational person capable in his mission (the president and the people) and their acquisition of true knowledge through demonstrative science and distinguishing it from the sophistical fallacious saying that relies heavily on poetic speech and rhetorical discourse in the strength of the appearance of the saying, according to the issues and according to the minds, so we find him focusing on the necessary and betting on it at the beginning of education in his project. And after that he learns the connotations and their explanation until he overcomes the ambiguity between the sayings and is safe from deception and the fallacies, so the speech succeeds and the dialogue is straightened, so violence and fanaticism decrease, then he learns rhetoric and its mechanisms and realizes its outcomes to master the art of speech by mastering the persuasive sayings with the power of eloquence and famous things.
2.B. Learning music, rhetoric and poetry.
     Rhetoric is the language of meanings and the art of constructing speech and poetry, as Ibn Rushd says: “This type of education only enters into demonstrative education in things that are difficult for the mind to conceive of first in themselves, so they are taken first in understanding them instead of the essence of the thing... because the purpose of that is to conceive of the thing only in what it imitates.”[footnoteRef:26] Rather, in order for obtaining the proof to be easier and simpler, at least the style is softened with examples and common words until understanding is achieved. But Ibn Rushd is keen” on poetry that is not mixed with debauchery and does not corrupt souls and minds.”[footnoteRef:27].but "there is no objection to poetic speech in education"[footnoteRef:28], and here we understand that he set conditions for poetry so that it would bring benefit and ward off and prevent corruption, and here our emphasis on the presence of principles and jurisprudence in Ibn Rushd's educational and political philosophy increases. He went further than that, as he also stressed in his composition the necessity of teaching music despite the criticism and accusations he faced from the fanaticism of jurists and those who were biased against his thought. For music "is not comparable to the love of its people for any pleasure."[footnoteRef:29] [26:  . Ibn Rushd, Abu al-Walid, The Book of the Soul, Hyderabad Edition, 1st ed., 1947, p. 51]  [27:  . Ibn Rushd, Abu al-Walid, Summary of Poetry, edited by Muhammad Salim Salim, Dar al-Kutub Press, 1971, p. 252 ]  [28:  . Ibn Rushd, Abu al-Walid, The Compendium of Poetry with the Compendium of Dialectic and Rhetoric, Charles Botterot Publishing, New York 1997, p. 205. ]  [29:  . . Ibn Rushd. The Necessary in Politics, a summary of Plato’s book “Politics”, published by the Center for Arab Unity Studies, 2015, p97] 

    Although we do not know Ibn Rushd as an independent author or book on music, we found his opinions scattered throughout his books, in which he insists on the need to teach it to children. He even considered it a treatment for them associated it with medicine in the book Al-Kulliyyat - from which we received the Bulletin of the Center for Studies on Arab Unity 1999, the Bulletin of a School of Arab Studies in Granada 1987 and the Bulletin of the Supreme Council of Culture in Algeria. 1989 - when he says: "Music improves the morale of children in the cradle."[footnoteRef:30]  Indeed, it is the closest path to familiarity. "It plays a role in taste and refinement, and it is it that influences and moves souls and provokes them. enthusiasm and enthusiasm. » "Courage and quiet virtues"[footnoteRef:31], but on condition that poetry transmits wisdom, Andalusian rhythm and a structure in accordance with morality, "because courage is only established in the soul through music and exercise together."[footnoteRef:32] From here we understand that the Cordovan philosopher was aware of the relationship of the soul with the body and that he was keen on The culture proper to its environment and its law, connects the soul to politics and medicine in a whole based on the mind and its burden, and this education leads to beauty and morality, normalizes civilization, diminishes violence and improves logic and self-esteem. Goals and objectives to which contemporary philosophies aspire, saturated with materialism and wild pragmatism, in which man has become a thing and a number, for lack of taste. The philosophy of beauty is present with its evidence in Ibn Rushd's project. He believes that this influences and strengthens the capacity for industry, with which nature strives and protects the morals and tastes of the young. [30:  . . Ibn Rushd, Abu al-Walid, The Book of in Medicine, edited by Ammar Talbi and Saeed Shiban, Supreme Council of Culture, 1989, p. 321. ]  [31:  . Ibn Rushd. The Necessary in Politics, a summary of Plato’s book “Politics”, published by the Center for Arab Unity Studies, 2015, p 96. ]  [32:  . Ibn Rushd. The Necessary in Politics, a summary of Plato’s book “Politics”, published by the Center for Arab Unity Studies, 2015, p 112.] 

2.c. The necessity of learning sports for bodies
     This also applies to my accident - Ibn Rushid, the pet - on the practice of sport as well as the foundation of the person in the life of « medical facilities », the car of the sport « power and dynamization of the body and the operation of the device ...in the garden in his house that the sanitary corps is there ‘’[footnoteRef:33].  He has detailed methods and benefits on the body, the name and the spirit. For the reason that it is healthy, nutritious and brings in some fruits, a nutritional supplement should be taken into account because this is an important fact, the car is concentrated on simple aliments and not on complex aliments in their effect on... The organism is suitable for benefices and healthy for dolls. In this case, the question is related to the different objects, without discrimination between Muslims and non-Musulmans, because they belong to their people and to their culture. This indicates that the Philosophy of Cordoue has access to a universal vision, accessible to and for Muslims. Non-Muslims outside the world. It's the case that the philosophes found it in the afternoon on Friday afternoon and the rest of the time when the technology media created it in the afternoon. The projector comment on a new application and the person's opinion, the jurisprudence, the politics and the politics. The jug...and he has found the coexistence clés at the home, which confirms that the grandeur of the home has raised the discours from his locality to protect the discours from adapting to humanity at the same time”[footnoteRef:34].  [33:  . Ibn Rushd, The universals of Medicine, Preserving Health, previous source, pp. 315-321]  [34:  . Bourchachen, Ibrahim, Jurisprudence and Philosophy in the Rushdi Discourse, Ibid, p.305 ] 

2d. The necessity of teaching Juriprudence and the principles of Jurisprudence.
    The principles of jurisprudence are suitable for the philosophy of jurisprudence or the functions of jurist writing. In the beginning, we have many additional decisions beforehand, and other origins that come from Imam Al-Shafi'i. Ibn Rashid was pleased with the need for the application to pass through a certain age of the jurisprudence application to the application of the principles even if he had to recover from the letters that were related to the letters, grammaticals and logics. (Necessaries in grammar and Necessaries in logique) to know significations. And their lives. We also return to our son’s delivery on the beginning of Mujtahid and the end of Muqtassid and other articles on the Islamic jurisprudence, the fatwa project, the preparation of the jurist and the mufti, and that of the director and the administrator of this The file and the files must be installed in the application in the luggage box to complete the modernization and modernization of the device. There are no problems that spread in the chaos of the transmission of fatwahs, and they do not cause any harm due to the savants of the disease. Weak in jurisprudence manipulators
    What we acknowledge for him is that he is a philosopher who drew from the river of jurisprudence and its principles and reached the level of ijtihad and innovation in it. He combined writing, ijtihad and practice through the position of judge and medicine. Returning to the Mukhtasar al-Mustasfa and the beginning of al-Mujtahid confirms Ibn al-Fiqhi’s project, which is still waiting for someone to dig into it and invest in his methodology and fundamentalist opinions. It appears from the two aforementioned books that he intended to form mujtahids and not imitative jurists who repeat the footsteps of those who came before them at a time when new incidents are multiplying and schools of thought are proliferating, as he says: “These are the principles of this chapter upon which its branches are built...and if God grants us a long life, we will write a book on the branches according to the school of Malik ibn Anas, arranged in an industrial order that runs the course of the principles, since it was the school of thought practiced in this island, which is the island of Andalusia, so that the reader will be a mujtahid in the school of Malik, because counting all the narrations is something that I would spend a life time without.” [footnoteRef:35]. Here it becomes clear that Ibn Rushd was He takes previous knowledge as scientific windows to establish the method on strict cognitive induction so that jurisprudential knowledge responds to the spirit of the age and diverse culture. Here, we can record a pause on Ibn Rushd’s strategy in limiting the incoming from societies to societies and the negative impact on the sources of fatwa that parties exploit for non-religious purposes, which we are living today. What  we can say in this field and what we conclude from the introductions of his texts in (The Beginning of the Mujtahid) is the establishment of scientific rules that build the renewed jurist who adapts to the new developments, social geography and varying circumstances on the Maliki school of thought, to resolve differences between jurists in matters. His experience in the judiciary was a model for application, and he summarized this for us by saying: “Mentioning the agreed-upon rulings and those disputed with their evidence, and alerting to the points of disagreement in them, which is the course of the principles and rules, for what may be presented to the mujtahid from the issues that are not mentioned in the Sharia.”[footnoteRef:36]. Behind this intention, the circumstances of chaos and fierce disagreement that overwhelmed the devotional life in his era are hidden. These are the most important major scientific projects that he drew up. The philosopher of Cordoba, and other scientific projects are intertwined with it, which he mentioned in his text, and others that we extracted from his biography full of fluctuations and achievements, despite the obstacles. He referred to a project in theology to overcome extremism and excessive interpretation and confusion of belief, and a project in logic that we integrated into education, with the aim of expanding the scope of sophistry and fallacies as a lesson that would form the jurist and the ruler. He presented this project with the aim of standing on the foundation that can be worked on in the future, so that we may find a quick way to refurnish our philosophical, jurisprudential, scientific and methodological home, to strengthen our intellectual immunity and the solidity of the bonds of society so that it can bear the waves of modernity and contain its problems. [35:  . Ibn Rushd, Abu al-Walid, The Beginning of the Mujtahid and the End of the Muqtasid, Vol. 6, edited by Ali Muhammad Mu’awwad and Adel Ahmad Abd al-Mawjoud, Dar al-Kutub al-Ilmiyyah, Beirut, 1996, p. 141.]  [36:  . Ibn Rushd, Abu al-Walid, The Beginning of the Mujtahid and the End of the Muqtasid, Vol. 1, Ibid, p. 325.] 

3.An interdisciplinary study in the dialogue between minds
   The essence of the research lies in the sound approach that the Rushdian text was endowed with and Ibn Rushd's ability to link the sciences functionally through the arguments and proofs that he used and the talk about the applications that he aspired to achieve in his great project, and we called it "Interdisciplinary" as a path of cognitive perception that returned to the encyclopedic after the shortcomings of the specialized approach became clear, which became lost in front of the complex intertwined phenomena that contain more than one  specialization”[footnoteRef:37] so the return to linking the knowledge of two or more specializations functionally became a scientific, epistemological and methodological necessity, the goal of which is to approach and integrate knowledge to find a way out of the problem with multiple sources. The term may be found close and from a family of other intersecting terms, and we may also be facing problems posed by the translation of the term, but what researchers find is that the coining of the term is recent in dictionaries, but it strikes its roots in cognitive history as a practice. For this reason, we will devote an independent research to it, God willing, as Ibn Rushd says. [37:  . https://dictionary.cambridge.org/dictionary/english/interdisciplinary] 

3.1. An Inferences and the interdisciplinary study into Rushdi texts
     Ibn Rushd ended up establishing a distinct system that draws in its interpretation, analysis and reasoning from all fields, cognitive and applied, because “it has been said in more than one place: that crafts and sciences are of three types: they are either theoretical crafts, which are the goal of     knowledge only, or practical crafts, which are the ones in which knowledge is for the sake of action, or practical crafts in this and directed, which are the logical crafts... and also that here are general matters, in which tangible and intangible matters share.”[footnoteRef:38]Here he refers to the cooperation of knowledge and specializations in the concept of contemporary science today, which uses experimentation and scientific application to invent means, materials and techniques to strengthen and facilitate solutions and test premises to reach verification, all of this in an integrated functional process. [38:  . Ibn Rushd, Abu al-Walid, Summary of Metaphysics, paragraphs 1 and 2, edited by Othman Amin, Mustafa al-Babi al-Halabi Press, Cairo, 1958, pp. 1 and 2.] 

  This interdisciplinary function between knowledge belonging to different teachings and specializations, how he relied on different sciences to serve the method or the necessary in logic and doctrine without sacrificing mathematical and natural science, in addition to the message that the diligent and innovative person that the city needs must carry. In the same path, we see the model of the interdisciplinary vision to strengthen the premises of jurisprudence when he said: “We have only written this book so that the mujtahid in this industry may reach the rank of ijtihad, if he has obtained what he must obtain before it of the sufficient amount for him in the knowledge of grammar, language, and the art of the principles of jurisprudence.”[footnoteRef:39] And in the necessary in politics in which he sets out the teachings of the ruler of the city, he emphasized logic “ since we were seeking with this education a class of people who are at the best of what is possible, then we should begin with the science of logic”[footnoteRef:40] which strengthens the premises in the research regardless of its material as we saw in his response to the theologians and al-Ghazali, because the proof in logic in which there is “the first benefit of the benefits of the science of  logic, which is to stand on the truth in all matters.”[footnoteRef:41] We notice that the philosopher of Cordoba linked between knowledge to confirm the truth, from philosophy to the Sharia and from them to arithmetic and astronomy and then to politics when he spoke about the ruler and how he acts, and he likens the ruler to a jurist who practices the judiciary or fatwa or politics or medicine. The formation of mujtahids with the intention of correcting what resulted from imitation and renewal. All of this is to facilitate the generation of fatwas in various fields and not to be satisfied with memorizing and repeating them as some of those who are considered to be mujtahids have begun to do by repeating the previous solutions to the various current problems such as the defamation of the circumstantial fatwas of Ahmad bin Taymiyyah that are not suitable for all environments by some contemporaries, which caused confusion, conflict, disintegration and the manufacture of events. The best evidence of this is what happened with the impact of the Corona virus on the fatwas of distancing, praying at home, using disinfectants and others, and what is happening with Zakat al-Fitr, and the generalization of rulings on the jurisprudence of the diaspora and praying in the streets and alleys and dealing with crime and deviations and jurisprudential and social differences in general, and studying and learning music and sports and dealing with foreigners, and more dangerous than that is the contempt for rational sciences and philosophy that stimulate the mind and develop the pure spirit and raise the problems of modernization and build the person suitable for modernization and openness and discuss values. This is what Ibn Rushd the grandson realized and anticipated based on the environment in which he lived and the conflicts he went through. His project was a humane educational method. Otherwise, how do we explain the nature of his text and his rational strategy when we find the presence of the logic industry in the principles, and the medicine industry in the summary of Al-Mustasfa, Al-Bidaya, and Al-Kulliyat, and beyond that in the strength of cognitive employment that we find in Al-Daruri fi Al-Siyasah within the colleges in medicine, in which he combined scientific authorities by analogy with the composition of materials for the manufacture of medicine. This is an aspect of the combination that he encouraged to solve complex problems when he said: “Therefore, I do not completely prevent the weaker medicine from being mixed with the stronger medicine, the combination of them is actually stronger.”[footnoteRef:42] [39:  . Ibn Rushd, Abu al-Walid, The Beginning of the Mujtahid and the End of the Muqtasid, Vol. 5, Ibid, p. 69.]  [40:  . Ibn Rushd. The Necessary in Politics, a summary of Plato’s book “Politics”,Ibid, p112]  [41:  . Ibn Rushd, Abu Al-Walid, Explanation of Al-Burhan, Ibid, p. 460]  [42:  . Ibn Rushd, The universals of Medicine, Preserving Health, previous source, v5.Ibid, P 307] 

   For example: His emphasis on the necessity of teaching music despite the criticisms and accusations he faced from the fanaticism of jurists and those who were biased against his thought. Music "is not comparable to the love of its people for any pleasure"[footnoteRef:43] and he said: "It has a role in taste and refinement, and it is what influences and moves souls and provokes them to enthusiasm, courage and calm virtues"[footnoteRef:44] here he employs music in politics, and links music, philosophy, ethics and city politics here "because courage is not rooted in the soul except through music and sports together"[footnoteRef:45].There are many examples he mentioned in his text to emphasise the necessity of combining specialisations to solve problems by identifying the multiple causes of a single phenomenon, and I believe that this is the approach that the sciences have continued to use today after the development of the information system and the pursuit of the integration of sciences and the knowledge complex the Complementarily Epistémologic in which researchers and laboratories have begun to panic from one knowledge to another, the humanities in all their fields panic to mathematics and experimental sciences and even to astronomy and economics at other times. What would have been this vision if the rationalist trend had continued in our cultural fabric? Our situation would have been different from what it is now,.. We have failed to build bridges of rational communication with this trend’’[footnoteRef:46] . Despite the success of the transmission of Arab philosophy and sciences to Europe, according to their hidden testimony, “we are today using the arguments of medieval Arab philosophy without knowing that they were founded and strengthened ten centuries ago in the world of Cordoba and Baghdad that we have heard about.”[footnoteRef:47] In this statement, there is what confirms a very important idea, which is that the influence was not in the form of proof or reasoning, because the Aristotelian text was rich in it, but rather the influence was in the rich and abundant material of reasoning that the rationalist text was rich in, his method of linking the knowledge that he was afraid of one after the other to serve the subject he was working on and the issue he was trying to untangle and the treatment he determined, as we proved previously in the induction of the texts. Therefore, functional use is the secret of the text. [43:  . Ibn Rushd. The Necessary in Politics, a summary of Plato’s book “Politics”, Ibid, p97]  [44:  . Ibn Rushd, Ibid, p96]  [45:  . Ibn Rushd. Ibid, p112 ]  [46:  . Boukaf Abdel Rahman, “Opening of the National Symposium on Ibn Rushd, the Eighth Centenary of His Death, 1998,” Journal of Philosophical Studies, Year 3, Issue 5, Hexadecimal 1, Institute of Philosophy, University of Algiers, 1998, p. 10.]  [47: Philippe Büttgen, Alain de Libera, Marwan Rashed, Irène       Rosier-Catach, ’’Les Grecs, les Arabes et nous. Enquête sur l’islamophobie savante’’, Journal of medieval and humanistic studies,  Paris, Fayard2009. https://doi.org/10.4000/crm.11662 visited sept01-2023] 

3.2.In approach: Dialogue between minds and the bet on progress problems of the contemporary world
    There is no doubt that Abu Al-Walid Ibn Rushd acquired a rich and diverse cultural load, which he passed on the scale of criticism, sobriety and scrutiny, and collected in more than one approach in order to present it to the person who aspires to perfection. Rather, he aspired through his text to overcome the ordeal of his era by saving the mind, which he hopes will enlighten to save his family and others, with knowledge instead of blind imitation and intellectual sorcery, and with philosophy that activates it and builds it with logic, criticism and questioning. This is only possible through education, which he gave a great deal of importance to in his text because it is the basis of reason and civilization and the path of wisdom, insight and awareness of the self and the you who participate in establishing the city on knowledge and Sharia and its origins and objectives that do not leave the person and his surroundings. So how can we establish a new and authentic vision in a post-modern environment in the context of the Rushdian text ?
     Ibn Rushd's awareness of this unique importance of dialogue came in his text abundantly and his biography floats on the wisdom of dialogue in relationships. He dialogued with the Greek philosophers Plato and Aristotle on the necessary in politics and in the interpretation of metaphysics, and he dialogued with the Muslim philosophers Al-Farabi, Ibn Sina and Al-Kindi in The Incoherence of the Incoherence, and he singled out Al-Ghazali as a philosopher, theologian and jurist, and he dialogued with Ptolemy and Galen on medicine and physics, and he dialogued with the jurists in a varied dialogue in the schools of jurisprudence, on comparative jurisprudence, the fundamentalists and politicians, and he went beyond the task, to dialogue with the Jews, Christians and people of different religions. If we go back to the beginning of the jurist, we find him taking into account the social structure in Andalusia, with its three major religions: Judaism, Christianity, and Islam.“[footnoteRef:48]  Our jurist was not only addressing Muslims, but also the Andalusian man with his diverse cultural heritage.”[footnoteRef:49]           [48:  . Mossaid, Mohammad, “Ibn Rushd and the Dissenting Religions,” see, https://www.mominoun.com/articles/283 visited oct20-2024.]  [49:  . Bourchachen, Ibrahim, Jurisprudence and Philosophy in the Rushdi Discourse, Ibid,p305.  ] 

We can look at his long scientific discourse in the book “Al-Kulliyat fi al-Tibb,” such as his saying: “Whoever finds it permissible (wine), it is the most beneficial thing for them... whoever does not find wine permissible should drink honey.”[footnoteRef:50] He discusses them logically in the Trinity, which does not lead to the saying of the majority. In the book “Al-Kashf ‘an Manahij al-Adillah,” he spread the arguments and proofs of the solutions of religions. What concerns us in this article is the methodological, epistemological, and interdisciplinary vision with which he nourished the dialogue, in which he confirmed the possibility of coexistence without violating the Sharia, and without forcing the other to his belief, doctrine, way of life, or language. We can talk about a solid bridge built by Ibn Rushd on three foundations: expanding the meaning of the other, focusing on logic, and dialogue being philosophical only because it is the field where races, religions, and sciences meet. This theoretical and practical aspect that distinguishes the Rushd text from comprehensiveness, he built on the origins from which he drew and the logic that he adopted as a foundation and method, and on philosophy as a model for thinking and dialogue. This character is broken by the narrow view and tradition that produces exclusion and limited understanding and dries up the sites of dispersion and confusion. What if the mind invested in it and linked the sciences and arts, and re-read the texts and updated them. Dialogue between minds is the basis for stability, investment, development, and avoiding conflicts and fractures that parasites feed on. Therefore, we see that we have the right to have hope in the possibility of refurnishing the house of Arab-Islamic philosophy, and on this edifice the features of progress are built at the level of theoretical projects that find in Ibn Rushd's project the foundations of intellectual and social renaissance.  [50:  . Ibn Rushd, Abu al-Walid, The universals of Medicine, Book 5,Ibid , pp57-59
 ] 

Conclusion :
      The objective reading that relies on scientific logic and authentic philosophical thinking, far from narrow ideologies and exclusionary angles of the texts of the Rashidi text reveals a sound approach and a load that qualifies for preparing the launch of building a philosophy that expresses our civilizational interests and daily concerns. Through these introductions that we have accepted, it is concluded that great progress has been made in collecting the texts of the Rashidi text, rich in its cognitive material that has undergone scrutiny and investigations that reflect the efforts of its investigators, and bringing it to the light of the reader and correcting some of the visions that have been scattered in the West and the East.
     We have tried to extract a set of scientific and philosophical projects that the philosopher of Cordoba has reached to build, for the purpose of correction, reform and renewal within the house of Arab and Islamic culture, from education to jurisprudence and its principles, which his philosophy that combines reason, Sharia and science is saturated with. This is what made us search for a structure in his vision, and his approach that he used to frighten from one science to another after he was keen on combining within the sciences and philosophy, then the functional combination between knowledge and sciences in the same issue without compromising logic, Sharia and religions.
       The vision in which the epistemological sense and cognitive integration were imprinted to a large extent, almost converges with the contemporary scientific vision that was forced by new incidents to think in the context of groups of thought.
   We found the possibilities of reviving the movements of dialogue between minds in their comprehensive meaning, as a reference base based on reason nourished with a load that nourishes the philosophical and cultural dialogue between sciences and peoples, responding to the justifications of contemporary global thought in the manner of the Andalusian world in its stage of abundance, giving and composition between races without affecting identity and the other.
    In our journey of searching for the foundation, we have come close to a previous example that confirms the existence of the possibility of achieving harmony between theory and application and coordination between human knowledge and values, as Ibn Rushd foresaw in his text with his mind and his authentic burden that he packed with criticism, methods and functional integration between knowledge, which we see in turn as a condition for the human philosophical vision to consecrate the space of difference and freedom. How much we need this tone to mend the broken and guide it.    
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